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Welcome to the BSA Sociology of Religion Study Group’s annual conference.

This conference comes at a time of growing interest in the sociology of religion and in particular
the religious and spiritual beliefs, commitments, motivations and imaginations of young people.
The range of papers to be presented here reflect some of the most recent research and
theorising in the area; they promise to provide a stimulating few days and an important
contribution to emergent debates both within the sociology of religion and wider public
discourse.

We are grateful to Woodbrooke for hosting the conference and would particularly like to thank
Lisa Carr and Briony Rose for all their help in organising the event.

The Study Group is very committed to encouraging and supporting postgraduate study in the
sociology of religion. We will therefore be pleased to announce the winner of the first Taylor &
Francis Sociology of Religion Postgraduate Essay Competition on Wednesday evening. We are
very appreciative of Taylor & Francis for sponsoring this initiative.

Finally, we would like to thank Guy Coles for providing us with the picture for our conference
poster and the front cover of this programme. Guy is an 18 year old A’level student studying
photography — the picture is his take, as a young person, on our theme Religion and Youth.

We hope you enjoy the conference.

School of Social Science
Kingston University

Centre for Postgraduate Quaker Studies
Woodbrooke Quaker Study Centre in association with Birmingham University

You may be interested to know more about the AHRC/ESRC Religion and Society Research
Programme Youth Call (www.religionandsociety.org.uk). Linda Woodhead is the Programme
Director and will be around throughout the conference.



I1.45 Registration

12.45 Welcome (Linda Woodhead, Ben Pink Dandelion & Sylvie Collins-Mayo)
13.00 Lunch
14.15

Stream A: Religion, Young People and Families (Cadbury Room)

! " # Experiences of young people who grow up in
‘mixed-faith families’: Multiple cultural competence or fractured chains of memory?
$ ! - The role of the Christian religion and Christian home in child-youth
personality development (with particular reference to Nigeria).
% — Researching religious nurture.

Stream B: Religion Memory and Transitions (Quiet Room)

& 1 1 — Holy Amnesia: Remembering religious sages as super humans or simply human.
= C — Keeping faith in youth transitions.
I ! — Revisioning Nigerian youth activities in the eyes of Christianity and
African culture.

Stream C; Youth Religion, Social Capital and Spiritual Capital (Art Room)

* % — To be young is to participate! Influences of religious speech in youthful
trajectories.

o, - Shamanic practices and social capital among native youths in the Brazilian
Amazon.
- C - Socialisation and spiritual capital: What difference do clergy families make?
16.00 Tea
16.45 -

Stream A: Researching and Defining Religion and Spirituality (Cadbury Room)

— Sunday, the soul of the other days: methodological reflections on a cross-
cultural exercise in visual sociology.
b — Defining spirituality: an interdisciplinary perspective.
I - Spirit(ualities) of science in popular culture: The comic books of Dave Sim and

Alan Moore.



Stream B: Faith Based Youth Groups (Quiet Room)

ol — Christian youth groups as sites for identity work.
- “Who can Join?”: (Anglo-) Jewish authenticity in cross-denominational youth
movements.
I'$ - Training programs, relational networks and globalisation: contemporary patterns

of youth Christianity in !

Stream C: Young People’s Religious Association and Identity (Art Room)

# % %
/ / & - ‘Competing Allegiances?: Religion, Britishness and inner city culture among
London’s young immigrant second-generation.
o) — British Pakistani youth and competing forms of Islam.
% - — Faith of our Fathers: Analysis of West Indian immigrant children in

Pentecostal churches within New York City and London.

18.15 Dinner

20.00 12 0] (Cadbury Room)

- $ - - Too many young people and too many
variables? Insights from and limitations with a quantitative approach.

- The secularisation of youth in Australia 1955-2005.

22.00 Social time
22.30 Minibus shuttle to off-site accommodation (meet in front hall)
23.00 Minibus shuttle to off-site accommodation (meet in front hall)
3 4
7.15 Breakfast (off-site)
7.45 Breakfast (on-site)
8.00 Minibus shuttle from off-site accommodation
8.40 Minibus shuttle from off-site accommodation
9.15 5
Stream A: Religious Change and Spiritual Development (Cadbury Room)
& (

] - Crossroads, transitions and social networks: Young people’s lived
experience of faith and church in New Zealand.
o - Religious change from adolescence to emerging adulthood: Does confirmation
training really matter?
% — Guests in the House of Faith: Sustaining religious identity among the young.
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Stream B: Alternative Religions (Quiet Room)

#
- & - Accepting the teen witch: A discussion of serious religiosity in young
Pagan witches.
& 3 — Experience and determination in the youth division of Soka Gakkai
International-UK.
/ — Why teenage witchcraft? VWhat can we learn about young people’s spirituality

from their interest in witchcraft and other forms of Paganism?

Stream C: Situated Youth Religion (Art Room)
!

& - “A place to grow spiritually and socially”? The experiences of youth pilgrims to
Lourdes.

& - 0] , 1 1 — Young people
and religion in three European cities.
- / — Work with children who have been in prison: the spiritual processes of

their rehabilitation.

10.45 Coffee, including at 11.00 am the 6 1. (Cadbury Room):
/ 7 8 Religion and the Individual
0] C R 7 8 Women and
Religion in the West: Challenging Secularization
11.30 9

Stream A: Religion, Schools and Education | (Cadbury Room)
!

& 3 O - Theimpact of characteristics of Sunday school pedagogy on youth.

/ — “Mostly harmless”: A snapshot of attitudes towards religion by senior high
school students and the challenge of religious education.
& - Exploring religion and spirituality in children’s everyday school spaces: some

ethical and methodological considerations.

Stream B: Gender and Sexuality (Quiet Room)

#
% & - Engaging with ambiguities: Teenage girls’ understanding of religion and
gender.
- — Islamic revival and young women’s negotiations on gender in contemporary
society.
/ — Religion and adolescent sexual wellbeing.



Stream C: The Meaning of Life and Death (Art Room)

- Views of life among young people in a multicultural school context in
Sweden.
C » - Young Scottish Christians: Meaning and marginality.
% - Inverness crematorium: a challenge to the Highland way of death?

Stream D: Young People’s Beliefs, Values and Meaning (Hugh Lawson Room)

/ - ‘Believing in belonging’: an exploration of young people’s social contexts and
constructions of belief.
/ — Values and significance: A case study exploring the search for meaning among

young people in Central and Eastern Europe.
— A typology of juvenile ethical and moral subcultures: Systems of values
connecting religious sense and affiliation.

13.00 Lunch (Tables also reserved for postgraduate lunch)

14.00 C C -
(Cadbury Room)

15.00 Walking tour of Bournville Village for those pre-booked (meet on the Veranda)
or Free Time.

16.00 Tea
16.45 T o# - (Cadbury Room)
) E
The Sociology of Religion —-s<s
Author: C 7/ *
Critics: /7 * ., -
18.15 Conference Dinner with the Taylor & Francis Sociology of Religion Postgraduate

Essay Prize and Presentations at 7.00 pm

20.00 < # 0] (Cadbury Room)
/7 * - If God is dead, are teenagers to blame?
> ! - The Role of Religion and Spirituality in the Lives of

African American Teens.

22.00 Social time
22.30 Minibus shuttle to off-site accommodation (meet in front hall)
23.00 Minibus shuttle to off-site accommodation (meet in front hall)



7.15 Breakfast (off-site)

7.45 Breakfast (on-site)

8.00 Minibus shuttle from off-site accommodation
8.40 Minibus shuttle from off-site accommodation
9.15

Stream A: Generational Differences | (Cadbury Room)

6 ! —Blessed children: Second-generation adults raised in the Unification Church.

6 — Adolescent Quakers: A hidden sect!?
/7 * ., ? - Intergenerational transmission of churchgoing in England and
Australia.

Stream B: Perceptions and Practices (Quiet Room)

%$$
3 7. 7 &0 o - — International research on
confirmation.
o) $ - Utterances in the wilderness: prayer in sociological realms.
b+ - A study of the perspectives of young British Sikhs on hair and the turban.

Stream C: Religion Schools and Education Il (Art Room)

# 8 %
o) * 6 A — Pupils’ talk about religion from within multicultural and postcolonial
spaces.
& % # Not normalising bullying: the organisational culture of Quaker schools.

— “This is my body ...”: Pupil perceptions of the Eucharist and collective worship
within the context of Church of England secondary school.

Stream D: Religious Attitudes and Spirituality (Hugh Lawson Room)

! $
$ C 2 Youth spirituality.
> - — Study of student’s religiosity and their religious attitudes.
$ - Young people and institutional religion: An Islamic perspective.
10.45 Coffee



11.30 4

Stream A; Generational Differences Il (Cadbury Room)

+
- — Generation X and the Church of England in a consumerist culture.
/ / — A quiet rebellion: Deciding against confirmation in the early 1960s.
% - Lifelong affiliation to a Christian church: A prospect for Generations X and Y?

Stream B: Youth Religion and Subcultures (Quiet Room)

3 — Love me do? The response of the traditional churches to the Beatles and
beat music.
o) > ¥ — Exploring symbolic, emotional and spiritual expression amongst ‘Crasher
Clubbers’.
$ — Religious without intent: An exploration of implicit spirituality with punk

subculture of Straight Edge.

Stream C: Continuities and Competing Perspectives (Art Room)

- ( - GodMen: No more Christian nice guys.
— Globalization and Mission: Reflections from research with non-western
Christian missionaries in Britain.

13.00 Lunch



)0 >
The Ohio State University, United States
Email: cooksey.|@osu.edu

*

Elizabeth Cooksey is the Associate Director of the Initiative in Population Research and an
Associate Professor of Sociology at the Ohio State University. She is also the Principal
Investigator for the second generation of Children and Youth born to the 1979 National
Longitudinal Study of Youth (NLSY79). Her research interests focus on adolescent sexual and
fertility related behaviours. Her current research projects include a study of the association
between religion and sexual behaviors among African American teens; how relationships affect
sexual and contraceptive decision-making among adolescents, and a demographic analysis of the
Amish.

Elizabeth's plenary paper will concentrate on a 3-wave panel survey of approximately 500
church-involved African American teens in Columbus, Ohio with data collected in the summers
of 2005, 2006 and 2007. The project utilizes the knowledge of black church leaders and
incorporates qualitative information gleaned both from focus groups with pastors and parents
and from in depth interviews with teens. Black youth report higher rates of religious activity and
rank the importance of religion in their lives more highly than their white peers. However, black
youth also report higher levels of sexual involvement, and higher rates of pregnancy and rates of
sexually transmitted infections; and considerable research suggests that religion has a relatively
small or even insignificant influence on their sexual behaviour.

7 0 C
University of Exeter
Email: G.R.C.Davie@exeter.ac.uk

The Sociology of Religion

Grace Davie has a personal Chair in the Sociology of Religion in the University of Exeter. She is
a past-president of the American Association for the Sociology of Religion (2003) and of the
Research Committee 22 (Sociology of Religion) of the International Sociological Association
(2002-06). In 2000-01 she was the Kerstin-Hesselgren Professor in the University of Uppsala,
where she has returned for the 2006-07 academic session. In 2005 she spent a semester
researching and teaching at Hartford Seminary, CT. In addition to numerous chapters and

articles, she is the author of , ( -./0 (Blackwell 1994), , (
#1 ! (OUP 2000), #! #1 (DLT 2002) and 2
( 3, ( (Sage 2007); she is co-editor of (, ( (Ashgate 2003).
2 ( 3, ( (Sage 2007) provides a comprehensive account of contemporary

issues, debates and paradigms within the sociology of religion as a field of study, and will be the
focus of the Author Meets Ciritics plenary session.

$ "t . B )66 = #

* C? D *
University of Warwick

Email: leslie.francis@warwick.ac.uk and mandy.robbins@warwick.ac.uk

Leslie | Francis is Professor of Religions and Education in the Warwick Religions and Education
Research Unit, University of Warwick. His research in religious education has been shaped by
creative links with practical and empirical theology and with the individual differences approach
to psychology. Leslie’s current research initiatives in relation to young people include: Assessing
the antecedents, consequences and correlates of individual differences in attitudes towards
religion during childhood, adolescence and adulthood, within Christian, Hindu, Islamic and Jewish
traditions. Assessing the role of personality in religious development and expression. Assessing
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learning styles in religious and theological education. And assessing the distinctiveness of church
schools and faith-based schools within both the state-maintained and independent sectors of
education. Leslie is also canon theologian of Bangor Cathedral.

Mandy Robbins is Senior Research Fellow in the Warwick Religions and Education
Research Unit, University of Warwick. She is both a theologian and psychologist. Her current
research interests include the beliefs and values of young people in England, Wales and Northern
Ireland, personality theory, clergywomen in the Church of England. Mandy’s research employs
mainly quantitative methods.

Leslie and Mandy have published extensively on young people’s attitudes and experiences

of religion. Recent books include Francis L] and Robbins M (2005) 4 $ !
5 Epworth Press, and Francis LJ, Robbins M and Astley | (eds) (2005)
, ( i# % , University of Wales Press. Their plenary paper will draw on

the Teenage, Religion and Values Project which has provided a rich vein of insights into the
correlates, antecedents and consequences of individual differences in religiosity among young
people. Their presentation draws together the main threads from a decade’s research, discusses
the limitations, and identifies the strategy for further development.

Australian Catholic University, Australia
Email: M.Mason@patrick.acu.edu.au

499%-; ;9
Michael Mason is a Senior Research Fellow in the Institute for the Advancement of Research at
Australian Catholic University’s Melbourne campus, and Director of the Office for Pastoral
Research. His current research interests are young people’s spirituality, primordial spiritual
experience and the problem of secularisation. Michael has carried out several national surveys
on religion and spirituality in Australia, including an extensive study of young Australians (Mason
M, Singleton A and Webber R, 2007, 2 3 I ( § 1
C (%! , John Garratt Publishing). He is a Redemptorist Catholic priest.

Michael’s plenary paper will focus first on developments in secularisation theory. Many
earlier formulations were inadequate in lacking a systematic account of the secularising
components of modernisation and of the causality or influence attributed to them, distinguishing
sufficient and necessary causes and especially, required conditions. Secondly, these formulations
did not take into account the highly variable moderating conditions or ‘retarding factors’ which
can be shown to impede the secularisation process, and which are themselves strongly
influenced by local, contingent, historical and cultural factors. Recent work in the history of
ideas, historical sociology and sociology of culture have done much to remedy these defects, and
enable the formulation of a more general, robust yet nuanced theory.

Next, the paper traces the secularisation process among Australian youth over the past
fifty years, showing a marked acceleration in the late sixties and seventies. Some cross-national
comparisons suggest that the process is common to developed Western societies. A focus on
religion among youth reveals secularising trends which are masked when whole populations are
considered.

University of Leeds
Email: p.a.mellor@leeds.ac.uk

The Sociology of Religion,

Philip Mellor is Professor of Religion and Social Theory, and also Head of the Department of
Theology and Religious Studies at the University of Leeds. He will be critiquing 2 ( 3
, (along with David Voas.



)  /*
University of Manchester
Email: voas@man.ac.uk

? C

The Sociology of Religion,

David Voas is the Simon Professor of Population Studies at the Institute for Social Change,
University of Manchester. His research interests include religious change in modern societies,
national and international studies using census and survey data, the global fertility transition,
cross-national comparisons of intergenerational change, and related topics. He is currently
working on a number of projects, including the creation of an online centre for British data on
religion (funded by the AHRC/ESRC Religion and Society research programme), a major survey
of religion in Europe (funded by the NORFACE consortium of research councils) and a
transatlantic comparative study of religion and social capital in collaboration with Robert
Putnam from Harvard University.

In his plenary presentation, David will examine why young people in highly developed
countries seem to be less religious than older people. The first issue is whether the
phenomenon is a matter of the lifecycle, historical circumstances or enduring differences
between generations. One then needs to consider what impedes religious transmission to
young people. Possibilities include structural changes in the population (e.g. reduced marriage
and childbearing, increased female employment, greater geographical mobility), shifts in parental
values and socialisation priorities, and value change among adolescents and young adults.

6 - ) LA
London School of Economics
Email: s.abramson@lse.ac.uk

(3 t CFY%
In his book > 7 ! % §, the Chief
Rabbi Jonathan Sacks wrote: “With a speed and suddenness that has caught us unawares, the
chain of Jewish continuity is breaking.... We are losing the collective will to live as Jews” (1994:
[; 14).

With this book, the Chief Rabbi ushered in a “Decade of Renewal”, a campaign to instil a
strong sense of Jewish communal responsibility into young people and dissuade them from
growing up and marrying non-Jews.

This campaign was conducted under the auspices of the United Synagogue and was
predicated on an understanding of Jewish authenticity as defined by Modern Orthodox
standards. The campaign and the discourses surrounding it therefore did not represent the
views of a sizeable portion of Anglo-Jewry.

| will argue that a lack of public space for dissenting voices, and indeed a lack of cross-
denominational dialogue, is the largest challenge to Anglo-Jewry. | will also argue that youth
movements, often assumed to ‘have had their day’, are actually at the forefront of cross -
denominational work. Finally, | will illuminate how young people in youth movements
simultaneously defy and re-inscribe traditional notions of Jewish authenticity, and consequently
what an expanded role for youth movements might mean to the future of Anglo-Jewry.



3 O IB" ©&?
University of Warwick
Email: elisabeth.arweck@warwick.ac.uk

G H G # il=
C

This paper will report on initial findings arising from a current research project at the University
of Warwick, which is “Investigating the Religious Identity Formation of Young People in Mixed-
Faith Families”. Themes emerging from fieldwork data will give some indication of the way young
people in such families develop and shape their own religious beliefs and practice. The paper will
explore how young people negotiate the triangle of home, school, and wider community in the
light of having parents who are from different faith backgrounds. Questions relating to religious
socialisation, religious practice in the home and at places of worship, relations between parents
and children, the importance of religious education in school, and the relevance of peer groups
all combine in this study. The paper will seek to present case study data relating to these
questions and interrogate the notions of multiple cultural competence and religion as a chain of
memory.

6 O
London School of Economics
Email: E.Barker@LSE.ac.uk

6 I # J

In the 1970s, | conducted in-depth interviews with about 30 young adults and met hundreds
more who had converted to the Unification Church. Thirty years later, | have been studying the
children of these and other Unificationists who have grown up in the movement, where it is
believed that the offspring of the mass weddings (Blessings) have been born without 'Fallen
Nature'. Despite their lack of 'original sin' as perceived by the movement - and/or the so-called
'brainwashing' or mind control techniques that the movement's opponents believe it to employ -
most of the first cohort of second-generation adults have left the movement. The second cohort
appears, however, to be more likely to stay attached to the movement in one way or another.
This paper examines some of the processes that have occurred during the lives of these young
people and looks at some of the consequences both for them as individuals and for the
movement as a whole. Comparisons will be made with young people brought up in some other
first-generation religions, particularly the Children of God/The Family and ISKCON (the Hare
Krishna movement).

6 ? - ) LA
Birmingham University (Woodbrooke Quaker Study Centre)
Email: simonpjbest@gmail.com

K 1 | C
This paper argues that the study of youth and religion can be confused by scholars who misread
the nature of the relationship between the youth and their ‘parent’ church. It uses British
Quakers as a case study to illustrate how very different perspectives on group identity pertain
between the adult group and Quaker youth. Whilst the older Quakers see the young Quakers as
a part of ‘their’ group, the adolescents do not feel the same level of affinity with older Quakers.

While both groups operate sect-like characteristics in relation to ‘the world’, there is a
mismatch in terms of the demands made on members. The adolescent group is more demanding,
more sectarian, and, maintains a sectarian attitude towards the adult Quaker group. The paper
explores this comparison and examines adolescent Quakers affiliation with exclusively adolescent
Quaker groups and the perceived differences between themselves and the adult Quaker group.

It argues that the failure of the adult group to acknowledge the adolescent group’s
sectarian attitude or see it as a separate sect within the sect results in it remaining hidden within
the Quaker group to all but its own members and ensures its continuing cultural, institutional
and theological marginalisation.



University of Exeter
Email: r.a.catto@exeter.ac.uk

C > [ #
6

Globalization seems to currently be the ‘loudest talk in town’ in sociology. From within the
subdiscipline of the sociology of religion there has been much criticism of the complete neglect
of religion in globalization literature or focus on extremes. The balance is beginning to be
redressed by work explicitly exploring the relationship between globalization and religion. This
paper contributes to that redress through consideration of a specific dimension of religion,
namely mission, and its link to globalization. This is done with reference to doctoral research,
conducted using ethnographic methods, with particular Christian missionaries from a range of
home countries, including Nigeria, Kenya, India and the Solomon Islands, undertaking a variety of
work in different parts of Britain.

The paper discusses the close and important connections between modernization,
colonialism and globalization focusing on the dichotomous nature of the latter process
particularly. Migration is on the increase in the contemporary world and some of it is for
expressly religious purposes. New technologies are increasing awareness of others and
interconnectedness, yet ‘primal’ identities endure creating a situation of concomitant,
interdependent homogenization and differentiation. Contemporary missions are affected by
globalizing processes and mission is a vehicle for globalization.

oy -

University of Chichester
Email: Crismyk@aol.com

C L

This paper responds to the conference theme (r 3 by discussing the
results of some ‘focus groups’ which were held in 2007 W|th young people in the Generation X
age range who were either members of the Church of England or had recently left to join one of
the community churches. The results of these meetings are set against interviews held with
deanery clergy and the diocesan senior staff.

The results show Generation X’s strong focus on relationships and feelings in relation to
their membership of the church and their underlying spirituality. In contrast, the Church of
England, appears to be at the margin of contemporary cultures, and focused on its hierarchical
institution, the parish system, and its legacy of church buildings.

The paper concludes that the Church of England will have to implement new methods of
working, which will involve cooperation between parishes and outside organisations. This will
mewtably involve the implementation of some of the ideas promoted by movements such as

#1 , " ) and 1

J &/
Bath Spa University
Email: d.cush@bathspa.ac.uk

3 3 H
C

An increasing number of young people, especially female, but also male, identify themselves as
witches, and take an interest in Wicca, witchcraft and other forms of contemporary Paganism.
This interest is reflected in (and/or encouraged by) commercially produced magazines and books,
often aimed at young teenage girls, and facilitated by information available on the internet. Over
the last few years, the author has been conducting interviews with young witches/Pagans
between 13 and 24 and analysing some of the materials aimed at them. The beliefs, practices and
spirituality of the young people interviewed are analysed against a developing literature on
teenage witches such as that of Berger and Ezzy in the USA and Australia and recent research on
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the worldviews of young people such as Blaylock, and Savage, Mayo et al. Although the number
of young Pagans is relatively small, the paper will argue that their worldviews are indicative of
changing attitudes towards religion and spirituality and thus of wider relevance for understanding
the atttitudes of young people. It will also suggest that Pagan theology is providing a vocabulary
for some young people to articulate their spirituality and that it this needs to be taken account of
by professionals involved with the spiritual development of young people, such as teachers of
religious education and chaplains in educational settings.

/

Department of Anthropology
Email: afday@btinternet.com

6 * Fl G F G

This paper challenges currently accepted theory within the sociology of religion which posits a
distinction between private belief and public belonging. Such an apparent distinction rests on a
problematic notion of individualised or ‘private’ belief. The study analyses qualitative data from a
three-year-research project probing ‘belief and explores how belief is socially constructed,
embedded, and reproduced. Examining, in particular, data from interviews with young people in a
region of the UK, findings imply that the lack of social reproduction, or transmission, of religious
beliefs can be traced to where people are locating legitimate sites of power, meaning and
authority.

/ & /7 "7 .
University of North Carolina at Chapel Hill, United States
Email: ddehanas@unc.edu

Cl 6
. H #
This paper will begin with an overview of the three major integration-related concerns levelled
against London's immigrant second-generation: Religious extremism, low identification with
mainstream Britishness, and involvement with gangs and delinquency. The paper will present
evidence from two of London's significant immigrant communities with distinct religious
histories: Bangladeshis of Muslim background in the East End and Jamaicans of Christian
background in Brixton. In-depth semi-structured interviews will be conducted with 20 young
second-generation Bangladeshis and 20 young second-generation Jamaicans, all aged 18-25.
Interviews with community leaders and participant observation in local religious institutions will
complement the primary set of youth interviews. Based on this evidence, | will consider the
ways in which second-generation young people find religion, Britishness, and inner city culture to
be competing allegiances and to what degree they can develop multiple cultural competencies. |
will assess the implications for the three integration-related concerns.

/ 6 & -
Birmingham University (Woodbrooke Quaker Studies Centre)
Email: mj.derbyshire@ntlworld.com

3 ! *

The main aims of my research are:

« To document the work of non-governmental organisations in developing countries with
children who have been imprisoned.

» To analyse the processes of ‘spiritual transformation’ that enable the children to turn their
lives around.

The research focuses on the elements of spiritual transformation contained in rehabilitation

programmes that enable children who have been rescued from prison in developing countries to

13



lead happy and productive lives. My preliminary work indicates that this involves a process of
repentance and forgiveness, a programme of holistic care, a period of living in a residential,
therapeutic community and eventual re-integration into society.

The research entails first-hand observation of projects currently working in developing
countries with children who are, or have been in prison and interviews with people involved in
these projects. A research trip to collect data from the Preda Foundation programme, based in
Olongapo in the Philippines, and possibly some additional rehabilitation programmes, is planned
for February 2008. This ‘work in progress’ presentation will incorporate a brief description of
the programmes | visited with some reflection upon the elements of spiritual transformation that
| observed within these programmes.

/)"
University of Witwatersrand, South Africa
Email: tessagd@yahoo.com

G I

The question of adolescent sexual health, rightly, is at the forefront of HIV/AIDS prevention
strategies in southern Africa. What is less well understood is the impact of religion on the
sexual lives of adolescents, despite an overwhelming majority of adolescents reporting close
religious affiliation. The African Religious Health Assets Programme (Arhap) at the University of
the Witwatersrand, Johannesburg, has initiated a research project into religion and adolescent
sexual health. Our first site of investigation has been Christian Youth in Potchefstroom, a town
100 kms West of Johannesburg. We are now in a position to present an analysis of our first
round of findings, which would be presented in this paper-.

/7) ™) 7/
St John's College, Cambridge
Email: djd28@hermes.cam.ac.uk

D Ve 4:;

The 1960s is widely seen as a period of decisive change in the fortunes of the mainstream UK
Christian denominations. However explanations for the rapid decline in church affiliation, which
began in the Sixties, tend to be rather generalized, couched in the language of fixed generational
identities and to lack sufficient engagement with the actual chronology.

This paper will focus on a clear change of attitude and behaviour that took place among early
teens (12-15 years) concerning the decision to be confirmed (or not) into the Church of England
in the early 1960s (1960-1964). Confirmation has long been perceived within the Church as a
critical step of significant commitment which through conferral of communicant status brings a
strengthened sense of belonging. Confirmation rates decline rapidly and decisively from 1963
with a clear and direct negative effect on the Church of England's capacity to maintain
endogenous recruitment. It will be argued that the decision to be confirmed is one which is
particularly sensitive to period effects and that a close consideration of confirmation in the early
1960s could pave the way for a more detailed and specific understanding of the complex and
multi-layered process of religious decline in the post-war period.

/) 3 LA -
Stuartholme School, Australia
Email: mdowney@stuartholme.com

M= NI

On the surface, it might appear that the current generation of high school students do not
belong to the people Otto classified as * (7. Rather than being anti-religious or even



a-religious, this generation are more likely to hold religion in “benign positive regard”. In other
words, religion may have admirable aspects, but it is irrelevant to their ‘real’ lives.

This does not mean youth do not have their inner lives stirring, yearning for attention.
How these stirrings are recognised, or more often not recognised for what they are, is a
significant impediment for their spiritual growth and development. The relevance of this lack of
attention to the inner life is beginning to surface in studies of resilience which already show that
this group appear to be significantly less resilient than previous generations.

To address this situation, the young need role models and mentors who have both some
understanding and experience of the spiritual journey. As Erikson taught, “group identity
precedes individual identity”. Currently Brian Mahan, Michael Warren and David White have
joined sages like Michael Carotta and Thomas Zanzig in bringing some clarity to the subject of
young people’s spirituality in such a way that those working with youth have something to
encourage and articulate spiritual growth.

/737

Email: sarah.dunlop@tiscali.co.uk

’ I G

This paper will present the results of qualitative, case study research conducted in 2005-2006
among students in six cities in Central and Eastern Europe. It will describe the use of images in
interviews and how this enabled digging beyond cultural, customary religious belief to uncover a
search for ultimate meaning and spirituality. A summary of the findings will be presented, with
photos, focusing on the emerging values of the young people and their descriptions of what is
significant to them in life. The young people's values, as they emerged from the research, will be
contrasted with the values and practices of churches in this region, as seen through the young
people's perceptions of traditional church and as articulated by local church leaders. The paper
will include an analysis of the current social situation in former Soviet countries and the unique
challenge this presents to the church in terms of youth work. Examples of various youth projects
done by different Christian groups in Eastern and Central Europe will be described at the
conclusion of the paper.
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This is part of a longer piece of empirical qualitative research, which attempts to determine the
reasons for affiliation to (and disaffiliation from) the Christian church among a small group of
women in South Lakeland, all aged over 40. This presentation will focus on the reasons for
affiliation of those who are lifelong attenders at the same church, or one like it, and, as a result of
these findings, pose the question as to whether such reasons would be likely to maintain
succeeding generations in the same community over a similar sustained period.
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Examinations of the meaning and significance of “spirituality” are taking place in a number of
disciplines (particularly Education, Healthcare, Religious studies, Sociology of Religion). These
examinations take place in the context of changing understandings of the term, and are often
undertaken without an inter-disciplinary approach being used. The paper describes a range of
the resulting definitions. A consideration of these approaches shows that whilst the definitions
purport to be absolute and universal, they are actually responding to agendas within the
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particular discipline. The paper deals with issues arising from the range of meanings and the
changing understandings of spirituality and suggests that consideration of the term may provide a
key window in understanding the issues of late/post modernity.

Key questions include; whether spirituality refers to an external activity or an internal
attitude; whether spirituality is universal or limited; what is the relationship between religion and
spirituality. The issues of what kind of a definition is required and who does (or should do) the
defining are also intrinsic to this discussion. The paper concludes by suggesting spirituality may
be an it, a them, a process or a dissociated symbol.
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Today’s young generation is influenced by their various religious, socio-political or cultural
backgrounds. What part does religion play in shaping the value and traditions of young people
and how is it integrated alongside their contemporary beliefs? Youth are heavily influenced by
global trends. Institutional religion can no longer be imposed; rather it should be innovated in its
approach to appeal to a wider audience so that they embrace religion rather than perceive it to
be an imposition upon them due to traditional family, social or cultural values.

In our multi-faith and multi-cultural society there are several ways, whether electronic or
otherwise, for the dissemination of knowledge. How does one remain within their traditional
religious realms without being influenced by the socio-political environment that they live in?
Monotheistic religions embodying similar values which recognize the existence of each other, the
Prophets and the Holy Books further contribute to the young person’s dilemma. From an Islamic
perspective, there has been an untold amount of controversy and debate surrounding the
religion. On the one hand there is extremism and on the other hand, true Islamic knowledge is
seen to be lost in translation due to factors such as secularism within Islam itself. This article
focuses primarily upon the young Muslim’s perception of institutionalized Islam, their willingness
to embrace it and how the current approach to reach out to them may be innovated.
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A close look at our society today reveals delinquencies at all levels. Research reveals that youth
crime accounts for over 50% of various crimes in many industrialised nations. It also points out
that in some parts of the world, especially in Africa, schools and campuses are hot-beds of class
disruptions, fights, verbal abuse and obscenities, vandalism, assault, extortion, arson, robberies,
rapes, drugs and murders. Just a few years ago, there was in Nigeria a sudden bloody massacre of
some students of Obafemi Awolowo University, lle-Ife (one of the nation’s reputable higher
institutions of learning) by some of their colleagues in secret cult from other tertiary institutions
in the nation. The rate of crime and atrocities perpetrated daily in our world, especially by
youths, as reported by international communication networks is at such an alarming state that
one is pessimistic of what would become of our world in the next decade if religious
organisations are left out in child-youth personality development.

Religion and family have complementary roles to play in child-youth personality
development and the rehabilitation of the socio-morally delinquent ones. The family is the basic
orientation ground for child development, and religion, in Africa in particular, has considerable
influence on family. A spokesman for a federation of teachers in one of the major countries of
the world has traced the discipline problem to the school’s failure to reach the children at an
early age, and blamed delinquencies on the deterioration of the family and unwillingness of the
parents to set reasonable standards of behaviour for children. In other words, the Church as
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well as parents have much to offer in the area of child personality development up to the age of
adolescence.

In the light of the above, this paper seeks to identify areas the Christian religion and
Christian homes (as a site of religious practices and rituals families) can work hand in hand in
child-youth personality building and development. Particular emphasis is placed on the Church in
Nigeria, owing to its significant position in Africa. A number of Christian organisations in Nigeria,
in their commitment to child-youth development, have in recent times introduced multifarious
programmes to assist in youth development, and particularly the rehabilitation of the socially and
morally delinquent youths, on the other. It is part of the focus of this paper to identify these
different youth empowerment programmes, what they are all about, and their contributions so
far to character building, especially youth socio-ethical reconstruction, and development of
manpower in youths for socio-economic recovery.

The research will be a combination of ethnographical and bibliographical research.
Interviews will be conducted with different church organisations, Christian parents, and selected
youths. Random sampling method will be used. At the end, the paper is expected to bring to the
fore the impact of the Christian religion and Christian homes on child-youth personality
development, with particular emphasis on the influence of Christian religion on parenting
practices and child-parents relations in Nigeria.
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Youth With a Mission

The Charismatic network I > (YWAM) was established in 1960 by Loren
Cunningham, who was then a youth pastor of Californian Assemblies of God. It is one of the
three main international youth missionary bodies that appeared in America between 1944 and
the beginning of the sixties the two others being 1 3 (1944) and o1 3

(1951). Its main purpose was to enrol waves of young Christians in worldwide short-term
missionary outreaches and to provide them something more than the ordinary church life. This
implied what Floyd McClung has called a spiritual principle of identification with the
contemporary patterns of youth culture.

This communication will focus on three areas of the YWAM organisation in which this
identification can be observed and lead to more general considerations about authority,
socialisation and individualisation in youth religion: (a) The instrumental role played by training
programs in the transition from traditional forms of institutional authority to a process of
internalisation and self-control. (b) A relational functioning based on mobility, personal networks
and invisible organisational control. (c) The combination of individualisation and globalisation in
the definition of a radical Christian youth identity that encompasses all the areas of social life.
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The mobilization of a sector of Brazilian youth for the religious proposals of different institutions
has produced interest on the part of analysts mainly because, in recent years, the rates of
association of the population have declined in the country. There is evidence of a trend of
disdain or indifference to the political parties on the part of the young, and yet a mobilization for
voluntary activities and associations (beyond a certain emphasis in the experience) offered by
new religious movements.

The research investigates religious Catholic and Pentecost young people, and young
without religion; inhabitants of the peripheral region of Rio de Janeiro. The objective is to
understand the relation between religion and civic participation, or absence of religion and civic
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participation. Beyond the religious, practical beliefs and youthful perceptions on sexuality are
investigated, also use of drugs and social development.

This paper is based on a survey being carried through 46 denominations of
Pentecostalism and Neo-Pentecostalism and |1 Catholic parishes in three cities. This paper
presents the preliminary results of the study.
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This paper is a kite flying exercise based on a book, half completed that builds on (
2 ( ,31 3 (Palgrave Macmillan, 2007). Prayer marks a critical intersection

between religion, as form, practice or resource and theology which proposes that there is an
audience on the address: God.

Comte deposited on to sociology a belief that prayer could be given an intrinsic defence
for the social functions it realised. Mauss took this affirmation forward in his writings on prayer,
but at a theological price. The admission of prayer into sociological realms meant that inward,
subjective elements were to be deemed ‘unsociological’. To render it fit for sociological
recognition, prayer had to be defenestrated of its theological properties. By contrast Simmel’s
approach recognised the inward, subjective and spiritual dimensions of prayer in ways acceptable
to sociology but which led in a theological direction. This solution to the relationships between
sociology and theology can be found in the distinction he makes between form and content.

Spiritual capital builds on the sociology of culture of Bourdieu where the game played on
the field is a resource but one open to the pursuit of theological implications. As a concept,
spiritual capital transcends the polar positions of Mauss and Simmel by rendering porous efforts
to confine religion to the realms of the social. But if the concept resolves sociological matters, it
displaces a query on to theology on how it is regulate what is of the social.

Unless it is to be deemed unregulated and therefore presumptuous in regard to the
incarnational, the social requires attention and this comes to the fore in matters of embodiment
and prayer. This theological need to regulate the social finds expression in Bourdieu’s notion of

1 "It is a crucial dimension of the reproduction of religion, for by instilling 1 in junior male
liturgical actors in Catholicism, the seeds of vocation are sown. In this regard, 1 is a vital and
vitalising dimension of Weber’s notion of office charisma. When 1 is combined with habitus,
then sociology can take a very definite theological turn, one illustrated by examination of the
notion of prayer. Currents movements in Catholicism back to older pre-Vatican Il forms of rite
signify this point. In Europe, as a religion, Catholicism is not reproducing and this realisation is
coming sooner rather than later. Strangely, Bourdieu supplies a solution to this dilemma
proffering as he does a sociological re-invention of the theological wheel.
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In the modern world, especially in the undeveloped countries of the third world, the opinion of
the youth generation about the role of religion has been changed. The most important enquiry of
the youth generation is spirituality and consequently is peace. This generation’s expectation from
the religion is totally different from that of the old generation. Because, this generation through
the medias of the modern world, sees the terror and fighting in the name of religion without any
spirituality and peace from one hand, and the development of the developed countries with
comfortable life but without religious spirituality from the other hand. Then he analyses this
paradoxical conditions and concludes that man always need to religion but the modern man is
more needy to religion because of its spirituality. Therefore this generation feels the needy of
man to religion with any name but his expectation is tolerance and peace. For him, the peaceful
nature of the religion of any kind is important not an especial religion.

18



Of course, the generation mostly refers to the religions that had had peaceful history and
background and are not dogmatic. Because of that, for example nowadays Buddhism is given
more attention than the other religions. It should be also remembered that the attitude of the
youth of east and west to the religion and spirituality, because of different cultural conditions is
not same.
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This paper presents early work on the emergence of a ministry specifically designed for men
within evangelical Christianity in the United States. GodMen has been described in the Los
Angeles Times as a ‘contrarian movement where thousands of Christian men are reaching for
more forceful, more rugged expressions of their faith’. The organization espouses the claim that
church involvement holds no appeal to Christian men because of its ‘feminized’ structure,
appearance, and programmes. The GodMen seek to address this concern by creating a space in
which, according to their literature, “Men can be unapologetically...men! True to their God
created nature”. The movement holds to a strict gender essentialism which, although not
particularly unusual in many conservative evangelical traditions, is striking in its understanding
and depiction of masculinity. The perception of ‘maleness’, within GodMen, draws heavily on an
advocacy of violence and aggression. Their teaching on the person of Jesus Christ undermines
the concept of ‘turning the other cheek’ while evoking the physically aggressive image of a Christ
who fashioned a whip and drove the money-changers from the temple courtyard. As a new
initiative, the GodMen ministry lacks the respectability of the Promise Keepers; it has no best-
selling publications behind it as with John Eldredge’s > and his related men’s ministry.
As such, the GodMen ‘movement’ is quite fragile and its founders must carefully negotiate a way
forward if it is to survive.
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This paper will ask what the case of clerical families might teach us about the form and status of
religion within present day Britain. The broad aim will be to reflect on how religious ideas and
values are negotiated within a family context: how they are learnt, transmitted, developed and
challenged. Comments will build on an extensive empirical study of senior Anglican clergymen
and their families, which drew from wider sociological debates about religion as a form of capital
in making sense of processes of identity formation.
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The last decade has seen a wave of Haredi literature that deals with the education of children and
youth in particular. One of the most common questions that are brought up by this literature deals
with the right way to describe the Torah sages of previous generations, i.e. what needs to be
remembered and what should be forgotten about them. Many of the writers criticize the ways of
writing that were customary up to our time and that tended to describe Torah sages as
superhuman and as lacking any weaknesses and failings. Using educational explanations they call for
a change in these ways of portrayal. In this article, using Mary Douglas’s theoretical model about
the ‘enclave culture’, connecting it to the current social circumstances of the Haredi community, |
will attempt to offer an explanation for this trend. | will also examine the difficulties in the
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implementation of the demands for more realistic historical writing and the creation of new ways
of writing history within the Haredi community.
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This paper discusses teenage interest in Modern Pagan Witchcraft, with particular reference to
the appeal of contemporary Paganism to young people today, how they develop their identities
as Teen Witches, and some of the difficulties they experience in trying to follow a Pagan path.
The impact of teenage interest in Witchcraft upon their chosen religious community is examined,
along with an evaluation of adult attitudes to teenagers seeking mentorship, acceptance and
guidance in Wicca and Witchcraft. The paper then discusses some of the most recent academic
research on this particular form of religiosity, and concludes by looking at some of the
complexities and concerns in how Pagans, family and the wider community, could come to
understand and accommodate the religious quest of the Teen Witch.
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In seeking to account for the revival of pilgrimage in our contemporary religious culture,
Timothy Radcliffe OP has characterized this form of spiritual seeking as particularly attractive to
young people as it may be ‘expressive of deep conviction, but also give space for the unsure,
those who travel hoping to find something on the way or at the end.” (Radcliffe, 2005, p. 10)

This paper will examine one specific example of this growing phenomenon, namely the
increasing numbers of British young people travelling to the Marian shrine at Lourdes to assist
elderly and sick pilgrims and to explore their own spirituality. Stemming from a larger study of
motives for and experiences of pilgrimage across Christian and New Age/Pagan sites, this paper
draws upon extensive fieldwork, detailed questionnaire data and in-depth interviews with youth
(aged 18-30 years) travelling with the Diocese of Salford in 2006 and 2007. Problematizing
accounts of secularization which stress the disaffiliation of the young from organized religion, this
paper examines an area of growth and transformation in institutional practice and contends that
such pilgrimages offer flexible and adaptive forums to young people for religious questioning and
spiritual exploration. Moreover, counter to existing sociological accounts of contemporary
religion which place a premium on ‘subjective’ spirituality and ‘individualized’ religious
experience, this paper will also elucidate the social dimensions of youth pilgrimage — allowing
young people opportunities to experience the ‘sacral’ and engage in personally-expressive prayer
and spiritual reflection, whilst also connecting into the collective and cross-generational aspects
of ritualized practices, community service and leisure.
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Research on children and religion/spirituality is surprisingly scarce in sociology, geography and
across the social sciences in general. The majority of previous work has taken place within the
Piagetian developmental paradigm or through the use of quantitative approaches to ‘measure’
religious attitudes and values. Only recently have researchers begun to grapple with some of the
depth and intricacy of children’s lived experiences of religion. This paper sets out to explore
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possible ways forward for making sense of children’s encounters with religion/spirituality in the
everyday spaces of the primary school, both in terms of ‘spatial politics’ and ‘spatial poetics’. It
argues that particular attention should be paid to developing appropriate methodologies in order
to investigate this sensitive and complex topic within an institutional setting. The use of mixed
qualitative methods is examined as a helpful approach for engaging with such a task, offering the
potential to uncover a range of perspectives to aid the researcher in making sense of the issues.
Some of the other implications of using such an approach are also explored, including the
changing relationships between the researcher and the researched, and the significance of social
identities such as gender, age and religion.
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This presentation will describe an on-going research project which is investigating young people’s
engagement with religion, its relationship to the urban spaces within which they live and to their
own developing identities. The research is being conducted by three teams of researchers from
the Universities of London, Bergen and Hamburg. The research sites are multi-ethnic areas of
London, Hamburg and Oslo. The London site is the area around Finsbury Park station in north
London; in Hamburg it is the St. Georg area, and in Oslo, the eastern inner city Grgnland area.
The project is restricting itself to looking at Christian and Muslim 18-25 year olds, as well as
unaffiliated young people. The project is part of the NORFACE funded research Programme:
Re-emergence of Religion as a Social Force in Europe? (see www. .org/). There are ten
projects in this programme bringing together many European countries, and approaching the
theme in a variety of ways. Our project, entitted 2 % 3 , (!
2 , pays particular attention to urban spaces and to different modalities of the
transmission of religion. It employs a range of qualitative approaches including visual methods.
The paper will give an account of the team’s work so far and explore some of the emergent
themes relating to identity, secularism and religious commitment.
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This paper discusses findings from a research study which asked girls, between the ages of 14 and
I8, to talk about the ways in which women and gender were incorporated into their Religious
Education lessons at school. Interview questions with the girls sought to explore how visible
women were in Religious Education material, if and how the gender of God was discussed in
class, and whether or not religious beliefs and practices were approached using the perspectives
and experiences of women. The dialogue of five groups of girls, from two different schools, is
examined and shows how the discussion of gender can shed light on what is known about girls’
perceptions of religion, as well as how religious discourse can influence girls’ understandings of
gender. The aim of this paper is to explore how the girls in this study locate religious belief and
practice in their own lives by drawing from gendered characteristics found within Religious
Education.
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In many protestant churches, confirmation work has a long tradition and reaches a majority of
adolescents. But the framework of confirmation work has changed rapidly during the last years:
New ways of teaching (including events, experience-based learning and co-operation with
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schools or Christian youth work), decreasing numbers of participants in some countries or
certain regions within different countries and the participation of young volunteers are only
some of the new challenges and opportunities to be mentioned in this context.

From 2007 to 2009 an international team is conducting an empirical study on
confirmation work in seven European countries (Austria, Denmark, Finland, Germany, Norway,
Sweden, Switzerland). Questionnaires will be completed by more than 20.000 confirmands and
several thousands of confirmation workers and parents. The questions refer to expectations and
motives of the confirmands (first questionnaire, administered in the first phase of confirmation
training) as well as to actual experiences (second questionnaire, shortly before confirmation).
The aim of the study is to provide empirical data on youth within a church context and on
confirmation training as a starting point for further conceptual developments. The development
of a standardized tool for self-evaluations for parishes is another aim of the study.

An “International Network for Research and Development of Confirmation and
Christian Youth Work” has been formed in spring 2007. Members of the Network will present
the rationale, the method and preliminary results from the different countries.
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There is a common perception that British society is in some form of crisis. Its self-satisfaction
and perhaps belief in the inevitability of progress are under attack. There is discomfort, for
example, at the contents of a UNICEF report (2007). This has indicated that the well-being of
British children, measured across six dimensions, including the young people’s own subjective
sense of their own well-being — and their experience of bullying in schools - is among the worse
in the economically advanced nations.

What is the role of schools in this confusion? Estelle Morris, a former Secretary of State
for Education (2007) sees publicly-funded schools as the saviour of society. These schools are
seemingly conforming to liberal, democratic values — and many are secular in practice and
intention. Additionally, the Department for Children, Schools and Families (DCSF) website
makes it clear that tackling bullying in schools is a governmental priority and that ‘no form of
bullying should be tolerated’. However, the figures show that bullying does persist in epidemic
proportions. In this way, the issue broadens out into a consideration of the gap between the
formal and informal organisation: how organisational culture is acted out and abusive
behaviour while not approved is nevertheless normalized. But what of schools that are based on
an alternative philosophy and culture? Specifically, how does one type of alternative school
address such a societal context and abusive behaviour in its approaches to the education of their
pupils and students?

This paper will focus on the seven schools based on Quaker principles in England. Using
data gathered from policy documentation, school prospectuses and interviews with head
teachers, administrators and others, the paper will explore how the organisational culture of
these schools seeks not to accept bullying as a regrettable fact of life.
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It is generally accepted that adolescence and early young adulthood are the most impressionable
and formative years in the life cycle. In this paper | explore the ways that people negotiate their
Christian faith journey and affiliation with church during these stages of life. | argue that
generational influences need to be differentiated from life stages. Drawing on religious life stories
carried out for my doctoral research | explore the ways that life experience, including those of
church, facilitates particular experiences of faith and belonging for adolescents and young adults.
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Such experiences include contrasting, and at times competing, social networks in and outside of
church that can lead to cognitive dissonance and a crossroad point in terms of faith.

| go onto discuss the transitional stage from youth to young adulthood that takes place
within a church context. My primary focus here is on the University years. Research indicates
that a high percentage of young people drop out of church within their first year of University. |
explore reasons for people staying in church during these years before making some concluding
remarks about one of the unintended consequences of aged segregated churches: ‘the life stage
disconnect’.
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Cremation became the majority choice for funerals in Scotland a generation later than England
and Wales. In 1995, a crematorium was opened at Inverness, north-east Scotland. It was the end
of a thirty-year debate which proved particularly controversy from 1990. Whilst opposition to
the crematorium focussed on its challenge to the 'Highland way of death', the debate involved
many issues common to the advent of modernity. These included country versus town, locals
versus incomers, religious traditions versus secularism and public versus private provision of
facilities for the disposal of the dead. The history of Scottish funerals involves issues of social
deprivation and class structure but also those of denominational identity and doctrine upon
which the history of the Scottish Reformation and of sectarianism sheds strong colours. The
controversy over the Inverness crematorium project provides opportunities not only for
assessing contemporary denominational attitudes to the disposal of the dead but also for the
contemporary representation of arguments for and against cremation played out in England and
Wales seventy years before.
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During the last three decades, Pakistan has been twice forced into being a frontline state,
previously in the Cold War and now in the War against Terror. Pakistani state and society have
during this period moved towards greater Islamisation and this change is reflected in the British
Pakistani community. It can be argued that some of the British Pakistani youth is more inclined
towards Islamism than their parents or even peer groups living in Pakistan? Most British Pakistanis
have their origin in Pakistan’s dominant province, the Punjab and its adjoining areas. During WWV|
and WW?2, Many Muslim Punjabis fought and died for the British Raj, sometimes even fighting
against fellow Muslims. The previous generations of Pakistanis, many of whom were pious Muslims
took pride in their military service for the British Indian Army. Some sections of the younger
generation reject this legacy of their elders. Their concept of religion is for a more rigid
interpretation of religious law which is devoid of the festive nature of popular Muslim culture.
These fundamentalists who are a minority within the Muslim community have less tolerance for
other cultures which is manifested by their strong emphasis on cleavages between Muslims and
Non-Muslims, and sectarian or doctrinal differences within the Islam. Why has there been a
generational drift away from traditional or Sufi Islam to fundamentalism? This paper seeks to
explain the shifts in religion, culture and identity in which Islamic fundamentalism developed as a
serious alternative to traditional interpretations of Islam for some British Pakistani youth.
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The purpose of this study is to identify the impact and contribution of Christian education
towards Korean youth in relation to their lives — how Christian education deepens
understanding of their identity and its transformations. Korea as a nation is the second largest
producer of missionaries, making the country a strong base for Christian faith. More significantly
for this research, the country has one of the world’s largest foreign educated youth- mostly in
the US and UK. Issues whether there are different roles of Christian education on Korean youth
who are in Korea and England will be discussed.

Religion plays an important role in educational and social configuration of young people-
it is important to know the role of Sunday school in different situations. How Korean youth
receive and regard Christian education as natives and as foreigners would be worthwhile to
know in increasingly globalised societies.

D0
Kingston University
Email: S.Locke@Kingston.ac.uk

7 8 I ! 7/ *

- 2 -

This paper offers some oblique evidence in support of recent arguments concerning the
importance of visuality in youth spirituality (Flanagan 2007; Flory and Miller 2007) through a
focus on comic books. In addition, and more centrally, it considers some ways in which science
is used as a resource in the construction of contemporary popular spiritualities (Hume and
McPhillips 2006). The paper builds on Besecke’s (2001) analysis of the language used in ‘reflexive
spirituality’ to construct and articulate a sense of transcendent meaning. Her central point is
that members of the group she studied display commitment to both a sense of transcendent
spirituality and to modern forms of rational understanding, including science. Thus, ideas dawn
from science, and other references to scientific sources (as, for example, ‘experts’) constitute a
significant component of the group members’ discourse. However, Besecke does not look at the
uses made of science in close detail. Thus, it is argued that her account needs to be both
supplemented and qualified by the recognition that science is used selectively and interpretatively
as a rhetorical resource. Specifically, science is drawn upon as means of both invention and
legitimation in the construction of new spiritualised cosmologies and in the process both
modifies and is modified by them. This process is illustrated through consideration of two such
new cosmologies associated with works by Dave Sim and Alan Moore. More specifically, it looks
at how they present their cosmologies in narrative forms combining words and pictures — i.e., in
the comics medium. As such, it also offers some suggestions for the further analysis of visual
rhetorics in youth spirituality.
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This paper will consider the role of religion and spirituality in young people’s biographies and
sense of themselves as emerging adults. It will look at how religion, and its expression, can come
to act as a biographical strategy or solution for some young people at times of significant social
change and uncertainty. The paper will draw on the biographies of young people who
participated in the ‘Inventing Adulthoods’ project - an ongoing qualitative longitudinal study
established in 1996. This study gives an account of the lives of a diverse group of 100 young
people growing up in five different locations across the UK, including Northern Ireland. While
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drawing on the diversity of belief and religious practice of the young people across these five
sites, the paper will focus primarily on the journey of faith of one young man. It will follow
Khattab from the football grounds and mosques of his local community to a more fundamentalist
expression of his faith. The paper will consider how religion, as a resource and an aspect of
belonging, is accessed, used or dismissed by young people on their pathways to adulthood.
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Throughout the Christian scriptures parents are admonished to communicate the knowledge of
God to their offspring. Among many Pentecostals, this admonishment is practiced with marked
allegiance. Within the West Indian regional context this admonishment takes on another
dimension in that many children despite their parents’ sporadic church attendance are sent to
Sunday school and are taken to church to be dedicated or christened. Although some of these
practices continue within the disapora — United States and Britain, they take on new dimensions
and expressions within these contexts. In light of the documentation generated over the past
three decades about the state of the immigrant child within these two societies, it is imperative
to investigate how West Indian immigrant children are practicing religion. How does their
religious adherence compare to that of their parents and grandparents? What role does religion
play in their lives?  Are Pentecostal churches places of acceptance, empowerment,
disempowerment or marginalization for these children? By analyzing qualitative research data
collected in New York City and London, | will seek to highlight some salient features emerging
from the West Indian immigrant child’s interaction with religion and examine the possible effects
this could have on their interaction with the host societies.
=t "t 7 0
Stockholm University, Sweden
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In this paper | will focus on young women engaged in Sunni Muslim youth associations in Sweden.
It is based on my study of nine women and their peers during several years of interviews and
multilocal ethnographic fieldwork. The nine women in question were all born in countries in
West Asia, North and East Africa. However, coming as refugees at an early age (as 4 to | |-year-
old kids) they also became children of the 1980s and 1990s Sweden. | will illuminate the
women’s experiences of dealing with both racism and sexism, and | will discuss the women’s
perception of the Islamic revival as a possible way out of such multiple oppressions.
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This paper examines the demise of a British nightclub, Gatecrasher One, through the lens of
cultural criminologists’ and sociologists’ concern with symbolic, emotional, and spiritual aspects
of late modern urban consumer cultures. Gatecrasher One was raised to the ground in June
2007. Gatecrasher (or ‘Crasher’) was the site of hundreds of trance music parties, drawing
capacity crowds of young people consuming illicit club drugs. Crasher was considered by some
as the “spiritual home to a generation of trance lovers” (www.gatecrasher.com). In its
destruction, the process of young people publicly investing symbolic significance into a specific
place foregrounded their ‘commitment’ to electronic dance music (EDM) clubbing, and in
particular highlighted their engagement with trance music and trance clubbing as a viable form of
spiritual expression. Using extracts from research fieldnotes, examples of young people’s
responses to the ‘Crasher fire’, and recent literature on rave and religion, it is argued that such
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forms of spiritual expression in ‘dubious’ (sub)cultural contexts tends to be ignored or even
undermined due to these young people’s continued consumption of illicit substances and the
ongoing commercialism and criminalisation of clubbers and clubbing spaces.
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F

This article based on conceptual framework of Peter Berger, who uses phenomenological
sociology to explain social changes including religiosity and religious attitudes among people,
especially youth. Berger argues that as institutions develop, so consciousness clusters related to
modern institutions also change. In this article religiosity and religious attitudes of Amirkabir
University students, as one of most important modern consciousness carries (scientific world
view, engineering mentality), has been measured. Empirical data indicate that while the religious
beliefs of students are strong and their involvement in the practice of individual religious rituals is
in the middle level, their involvement in the practice of social religious rituals is in low level. Also
religious privatism, imposing to religion heretically, and religious pluralization is strong between
students. Therefore one might say that empirical data confirms points mentioned in theoretical
framework.
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Confirmation classes occupy a very special position as a form of activity in the Evangelical
Lutheran Church of Finland: no other form of Church activity reaches such a large proportion of
its target group. Every year some 90% of |5 year-olds participate in confirmation training. In no
other country do the confirmation classes of the Lutheran Church occupy such a position.

Most of the confirmands have positive experiences of the confirmation training. More
than half of the young people say at the end of the confirmation training that it has changed their
attitudes of the church and its faith into a more positive direction. One in ten says that the effect
has been negative. Also their religiosity (measured in terms of beliefs and practices) seems to
have changed often into a more positive direction during the training. But what happens after the
confirmation! How are the attitudes changed and how do the young people value the
confirmation training five years later? Did the training really have a meaning?

This research is a longitudinal study of those who attended confirmation training in 2001
in parishes of Tampere (34 largest city in Finland). The research data has been collected 1) at the
beginning of the confirmation training in 2001, 2) at the end of the confirmation training in 2001
and 3) five years after confirmation (at the age of 20 in 2006). Nearly 400 young people have
answered all three questionnaires.
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Adeniran Ogunsanya College of Education, Nigeria
Email: bukosyn@yahoo.com
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The arrival of the missionaries in Nigeria in the early 18th century had a great impact in the life
of the country. Before the arrival of the missionaries there were different types of traditional
religion that were held in high esteem; the idea of aetheism or 'freethinker ' was non-existent.
Each household believed in God through one religion or the other, and since education came
alongside the missionary activities, the youth automatically became the recipients of these
activities. Today, Christianity via different norms and faith through several denominations are
preaching sermons which affects cultural attachment to Nigerian traditional religions. The
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concern here is to reflect upon the impact on youth who have been 'sermonised' to abandon
some cultural practices because of Christianity, and at the same time being admonished by the
custodians of the culture to get engrossed in these cultural practices regardless the teachings
from the church. The conclusion of this discourse shall consider the place of traditions and
culture within Christian practice.
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The measurement of religiosity is one of the main topics in the study of religion. Since research
about religion is a multidiscipline field, both psychologists and sociologists have conducted
studies to make religiosity measures.

Since the first religiosity measure was made by Lensky in 1960s, various experimental
definitions have been offered for religiosity. These definitions are based on two approaches. The
first approach says that we can make religiosity measures valid in all societies; the second
approach says that we cannot offer general religiosity measure because each society (or at least a
group of similar societies) need special measure (or measures). Both of them say religiosity is a
multidimentional concept.

This paper attempts to study differences between a general measure with native ones. This
has been done by the use of research findings conducted within in an Iranian university. Three
religiosity measures of ; (as a much applied sociological one), ¢ = (as a
sociological Iranian one) and 3 (as a psychological Iranian one) were examined
simultaneously for measure of religiosity of one sample from the university.

The findings have shown that two sociological measures measure religiosity about at the
same level and the psychological one measures religiosity at a higher level.
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The photo essay, ! , was fuelled by curiosity to find out more about the so-called
‘continental Sunday’ and, also, by the desire to explore alternative models as to how Sunday
could be spent. It focussed on 3 locations, in Italy, France and the Outer Hebrides. Photography
has inherent limitations as a research tool: it is a snapshot of time that may or may not be
representative of other moments; it cannot communicate the complexities of social relationships;
and its images are ambiguous. But photography also added unique dimensions to the project. It
helped to visualise and evoke differences between the 3 contexts; it depicted some of the
emotions associated with Sunday, in people’s expressions and body language; and it gave the
viewer visual material that not only illustrated the written text but, potentially, enabled the
viewer to question or add to it on the basis of what he or she herself saw. The photography was
complemented by more traditional social analysis. Although each research approach yielded
subtly different perspectives, it was apparent that they were mutually enhancing.
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University of Gothenburg, Sweden
Email: signild.risenfors@hv.se
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The purpose of this study is to identify and describe existential “views of life” among young
people in upper secondary school, and to reach an understanding about how young people in a
multicultural school context talk about their life-philosophy. My aim has been to empirically find
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out how life-type conceptions are expressed in written documents by answering the following
questions:

I) Which topics are relevant for life interpretation?

2) Which values and norms are prominent?

3) Which basic attitudes towards life are salient?
Former research has shown that young people have a great interest for ethics and responsibility
in life. They react against dishonesty, duplicity and injustice, and emphasize that ethics should be
formed in action. The new challenge for today is to describe life-orientation among young people
in a multicultural context.

This study is based on 86 letters, written in school, with the headline “My life-
philosophy”= A letter does not only speak of the writer’s perceptions, but also of the recipient’s.
According to my ethnographic work in the school, the young people already knew me when they
wrote their letters. The interactive aspect is therefore evident. The writing process has a
function of manifesting a reflection in words.
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University of Turin, Italy
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The paper aims to throw light into how young people define some criteria of ethical and moral
orientation in the era of globalization and pluralism. In the paper | use two data bases: first, data
from an investigation into young people of the Province of Cuneo (Piedmont), conducted in 2004
through a quantitative survey with structured questionnaire, administered to around 1000 young
people aged between 16 and 29, residents in the Province; second, data from a recent
investigation on the students of the Aosta Valley, conducted in 2006 through a quantitative
survey with structured questionnaire, administered to around 4000 young people aged between
4 and 19, residents in the little Region situated in north-west Italy. Finally the paper compares
principal trends regarding the young Italian population.

Is there only one juvenile moral culture or is it possible to hypothesise the presence of
more moral subcultures! Through the data analysis | identify four profiles, representing four
juvenile moral universes. The conclusion of the paper is the proposal of a typology of the ethical
and moral orientations, particularly in relation to the personal sentiment of trust in the three
following social institutions: family, school, Catholic Church.
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Cardiff School of Social Sciences
Email: scourfield@Cardiff.ac.uk

This presentation on religious nurture has three aims. Firstly, there will be a brief overview of
various different conceptual approaches for understanding how children learn religion within the
family and the various terms that are used for this process, such as ‘transmission’, ‘socialisation’
and ‘nurture’. The author will argue for a balance between an emphasis on intergenerational
socialisation and regard for children as significant social actors. Secondly, a specific research
project will be introduced, to illustrate some of the methodological issues involved in exploring
the process of religious nurture. The project is a qualitative study of younger children in Muslim
families in Cardiff (funded under the AHRC/ESRC Religion and Society programme). Thirdly,
there will be a consideration of UK government survey data. An overview will be provided of
what insights, if any, can be gleaned from existing quantitative data about how religion is passed
on in families.
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The paper begins by briefly assessing how young people’s lifestyles are seen as potential sources
for identity and that young people are understood within this literature to be active in the
process of identity work. Moving from this, it is highlighted that involvement in religious activity
has been overlooked within this genre of research, but argues that these groups are potentially
significant sites for researching the identity work young people engage in. This point is then built
upon using data from a case study of a church youth group.

The main focus of the paper then is an evaluation of data from a qualitative study on the
ways young people brought up within a church community engage in identity work. The paper
proposes a model of understanding lifestyle and identity through a modified conception of
habitus (from Bourdieu). Habitus is a recognised analytical frame for appreciating the influence
of childhood socialisation and the young people in this study do demonstrate that childhood
participation in church (and in believing families) has structured a disposition towards faith and a
deep sense that their faith is connected to their identity. However, further analysis of the data
shows these young people to have also developed a degree of reflexivity in this faith habitus.
This possibility is discussed with reference to work in the literature that proposes a more
reflexive conception of habitus than is originally conceived by Bourdieu.

The paper concludes by proposing that lifestyle and identity provide a helpful analytical
frame for approaching young people’s participation in religious belief, one which respects both
structural influences and individual choice.
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Recently a number of controversies have highlighted the continuing importance of religious
symbols in British society. As one of the most distinctive minority ethnic communities in Britain
today, the Sikhs are always affected by these controversies as many maintain an external identity,
the most important aspects of which are arguably uncut hair and the turban. The recent case in
Edinburgh in which a Sikh teenager fabricated the cutting of his hair and removal of his turban
highlighted that some young British Sikhs face serious issues in maintaining this external identity.
This research project adopts a case study approach and aims to understand what issues are faced
by young British Sikhs in keeping uncut hair and the turban, how they justify these practices, and
what meaning if any these external religious symbols have for them in twenty first century
Britain.

St Hilda’s CE High School
Email: NSped@aol.com
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This paper investigates the meaning and meaningfulness of the Eucharist and collective worship in
a Church of England Secondary school. The paper provides an insight into pupil perceptions of
the Eucharist which is a regular feature of worship in many Church of England secondary
schools. The author defines the meaning of the word Eucharist and claims that for the Anglican
Communion, the Eucharist lies at the heart or stands at the pinnacle of worship.

Through the use of pupil focus groups the paper outlines how pupils feel about the
school Eucharist. From the answers received it is apparent that for the majority of pupils
participation is passive and their understanding somewhat limited. The author argues that liturgy
should be about participation which is both full and active and that it could be an alternative a
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culture of individualism. The paper concludes with some ideas to make the Eucharist more
meaningful and inclusive for both staff and pupils.
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Religious is perhaps not the most immediate word one would think of when encountering or
researching the Punk culture. However, when researching the Punk subculture of Straight Edge,
one finds that, although implicit, religious is one of the key components within the construction
of identity and lifestyle of these young people.

Straight Edge began in 1981 as a song by hardcore punk band Minor Threat; it quickly
became an epoch that has since grown to a worldwide subculture. While retaining aspects of the
hardcore punk that they felt engendered a positive identity and self —esteem, they rejected
others and forged a new identity that has religion, or rather spirituality at its core, albeit
implicitly.

This paper will focus on the inherent spirituality at the core of Straight Edge and show
how it interlinks and indeed relies upon Durkheim’s theory of religion and the evidence
presented by Gordon Lynch of a new spirituality that transcends religious borders and traditions.

It will facilitate a deeper and more wide-ranging awareness and appreciation of how the
young people within the Straight Edge subculture view traditional religious institutions, their own
religious and spiritual needs and desires and how best this can be achieved while remaining true
to their identity, personhood and values within an ever changing and secularised society.
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Heythrop College, University of London and Von Hugel Institute, St Edmund’s College, Cambridge
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The episodic rather than simply continuous nature of religious adherence has long been
recognized — the falling away by teenagers and their return when they become parents; apathy in
the ‘good times’ and intensity when crisis strikes; low level religiosity during most of life giving
way to greater seriousness as old age and death approaches. Some specifically contemporary
instances are the shift to more occasional rather than regular or weekly church attendance;
religious observance in the ‘event’ (the World Youth Days, Taize, etc.) rather than as a regular
pattern.

The phenomenon is today characterized variously as ‘pick ‘n mix’, ‘a la carte’, ‘believing
without belonging’, ‘marketplace’ or ‘commodified’ religion. What is important is to articulate
the implicit understandings of religious motivations and structures embedded in such theoretical
frames.

This paper, beginning with an examination of Vincent Miller’s influential P
, ( ' ! ' 1 (New York: Continuum, 2006) will
critique his proposals about the ‘tactics’ churches should adopt, and will propose a host-guest
model of church self-understanding as appropriate to its mission of nurturing and sustaining faith
when relating to (specifically but not exclusively) the young under contemporary cultural
conditions.
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University of Edinburgh
Email: gvincett@staffmail.ed.ac.uk
| - -

65% of Scots claim a Christian identity (Office of National Statistics, Scotland 2004), but Brierley
finds that only 11.6 % attend church (2004). In the Church of Scotland (the most numerous
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denomination) it is clear that the number of people raised in the church has rapidly declined
since the 1930s and that this decline is accelerating (Voas 2006: 112,113). The Catholic Church
has also seen decline (113) and Catholics remain a minority in Scotland. Meanwhile, other
research indicates that young people make decisions about their faith from their mid-teens
(O’Connor et.al 2002). Those who choose a Christian affiliation do so in a generational and
societal context wherein Christian affiliation is marginal. As one young person in our study told
us, in a secularised society ‘other prejudices are politically incorrect, but it’s alright to be
prejudiced against theism’ (see also Savage et.al 2006).

This paper will present early findings from a research project working with young
Scottish Christians between the ages of 16-29 in Glasgow. The aim of this study is to explore the
ways in which the meaning and meaningfulness of religion is changing in contemporary Scottish
society from the perspective of young people. This paper will explore the which young
Christians make to be Christian and thus to marginalise themselves amongst their generation.
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This papers examines contemporary shamanism in the Lowland South America and
young indigenous people. Shamanic practices continue to be revitalized among many of
indigenous peoples both in rural and urban areas of the Amazon. Shamanic practices are
transmitted in ritualistic actions, natural medicine, knowledge of different shamanic techniques,
and myths. This paper deals specifically with contemporary shamanism among young Indians in
the Brazilian Amazon, exploring shamanic practices in relation to sacred making behaviour,
morality, ethnic differentiation that contribute to creating and maintaining social networks.

The paper focuses on the ayahuasca ceremonies practiced by Manchineri youths both in
the indigenous reserve and in urban areas. Shamanic practices produce spiritual and traditional
knowledge, shared supernatural experiences, trust and beliefs in similar cosmology, attitudes,
values, and instructions on life that are transmitted during the ceremony. Taken together, these
cultural, social and ethnic forms of capital enable the creation of new social networks. Today
besides community members and supernatural actors, other actors in shamanic practices include
natives of other indigenous groups as well as non-native participants. The data for the research
was collected over a period of nearly fourteen months between March 2003 and September
2005 during a fieldwork in Acre state, Brazil.
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University of Manchester
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Transmission of religious adherence is a crucial topic from both theoretical and practical
perspectives. It is useful for testing different theories of religious change, in studying the nature
of identity, and in forecasting the future size and composition of the churchgoing population. We
have examined new evidence from the International Congregational Life Survey 2001 from
England and Australia. Survey respondents were asked to list their children and the religious
practice of each, and to provide similar information on their own partners and parents. The data
thus covers three generations, and offers a rich source for investigating the extent of
intergenerational religious transmission across areas, denominations and social backgrounds.
Preliminary results from the English sample show a positive relationship between the
churchgoing of grandparents and grandchildren, even when controlling for the churchgoing of the
parents. These findings indicate the importance of religious identity and tradition for the
transmission of religious practice. We compare the results with those from the Australian
sample.
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The aim of this paper is to analyse pupils’ talk both about and from within different religions. The
study has its empirical data from interviews with pupils from grade 8 (13-15 years old) at one
specific secondary school in a multiethnic/’multicultural’ suburb located close to a major
Swedish city. Postcolonial theory and concepts such as hybridity, transnationality and diaspora
space are used for analysing and interpreting the data.
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This paper reviews the ways in which young people are regarded and nurtured in SGI-UK. The
Soka Gakkai started in Japan among teachers, with a focus on education and the fulfilment of
human potential: children and young people have been central to the movement’s concerns from
the start. In its development and expansion into a global religious movement, the education and
nurture of young people remain high on the agenda. Schools and universities flourish in Asia and,
more recently, in California, USA. In the UK, however, the movement is small and relatively
immature and there is no scope for the provision of formal education in Soka schools and
universities. The paper examines the structures through which SGI-UK can and does provide for
its young people in a society where children are rejecting the traditions of formal religion. It
considers the character of UK youth division activities, the methods by which the central
chanting practice of the movement is taught to children and the ways in which children and
young people themselves articulate their aspirations and priorities.
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Social historians such as Linda Martin, Kerry Segrave, Martin Cloonan and John Street suggest
that the traditional churches in the United Kingdom were implacably opposed to the new
youth music of 1950s and 1960s, including the Beatles. Dominic Sandbrook, on the other
hand, sees church leaders having a rather different outlook and being largely responsible for
trendy musical developments. The paper argues that neither view represents an adequate
account of church responses to beat music. Using church newspaper articles from the period
it will show that critical opinion could be strong. But also, that the Christian churches were far
more accommodating than is often appreciated. Positive perspectives on the Beatle's
phenomena are explored through church newspaper correspondence, the beat service
explosion and the use of Beatle's style music in coffee bars. The paper will suggest that
although clergy were often involved in new musical developments, their role was by no means
decisive and that the enthusiasm of Christian young people was paramount, not least in the
performance of Christian beat music.
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Abramson Sarah s.abramson@lse.ac.uk Anglo-Jewry, diasponric communities,
gender, youth, feminist methodology

Andersson Mette Mette.Andersson@sos.uib.no Cultural & political sociology with
specific focus on migration, ethnicity,
transnationalism, sports and religion

Arweck Elisabeth | elisabeth.arweck@warwick.ac.uk Socialisation of children and young
people in religious communities,
education and religion, transmission
of 'values', generations and religion

Aune Kristin k.aune@derby.ac.uk Evangelical Christianity, gender,
youth.

Barker Eileen E.Barker@LSE.ac.uk New religious movements and
societal reactions to them; religion in
Eastern Europe and communist
countries.

Beckford Jim j-a.beckford@warwick.ac.uk Religion in prisons, religion and
development, theorising religion.

Best Simon simonpjbest@gmail.com Spiritual beliefs and religious practices
of adolescent Quakers (aged |1-18)
in Britain; believing and belonging
amongst adolescents within religious
groupings affiliating most closely with
other adolescent groups (rather than
local congregations).

Cameron Helen Helen.Cameron@ripon-cuddesdon.ac.uk | Congregational studies, spirituality of
older people, diaspora faith
communities

Catto Rebecca | r.a.catto@exeter.ac.uk Christian mission, globalisation, post-
colonialism, child witchcraft

Chambers Paul pchamber@glam.ac.uk Islam, religious identity, secularisation.

Collins-Mayo | Sylvie S.Collins-Mayo@Kingston.ac.uk Youth spirituality and religion, youth
work, vicarious religion, Christianity,
youth engagement with Church,
occasional services

Cooksey Elizabeth | cooksey.l@osu.edu

Cranston Michael Crismyk@aol.com Church of England, contemporary
culture

Cristensen Leise lec@km.dk Confirmation research

Cush Denise d.cush@bathspa.ac.uk Teenage witches, Paganism, religion
and education, religious education

Dandelion Ben b.p.dandelion@bham.ac.uk Sociology of Quakerism, sectarianism,
morality of travel

Davie Grace g.r.c.davie@ex.ac.uk

Day Abby a.day@sussex.ac.uk Youth, belief, identity, religion and
ethnicity

DeHanas Daniel ddehanas@unc.edu Youth and religion, particularly ethnic
minority youth in Britain. Sociology
of religion, race and ethnicity,
immigration and social networks

Derbyshire Marion mj.derbyshire@ntlworld.com Work with prison children.
Processes of spiritual transformation.

Dooms Tessa tessagd@yahoo.com Religion and adolescent sexuality and
sexual health

Dormor Duncan djd28@cam.ac.uk Sociology of the Church of England
especially in the 1960s

Downey Michael michael@michaeldowney.com.au
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Duce Catherine | c.duce@heythrop.ac.uk Immigrant and diaspora faith

Dunlop Sarah sarah.dunlop@tiscali.co.uk Image-based research, celebrity
culture and what it tells us about
spirituality, the search for meaning
among young people in former Soviet
countries and young people's views of
the traditional church.

Eccles Janet janet.eccles@care4free.net Female churchgoers and leavers

Elliot Neil revnelli@netscape.net Youth spirituality

Farid Cynthia ihmsaw@gmail.com

Fatokun Samson samfat@kjvmail.com

Fer Yannick | yannick.fer@gsrl.cnrs.fr Evangelical and Charismatic youth
missionary networks

Fernandes Silvia silvfernandes@terra.com.br Young people connected with
Charismatic Catholic Renovation and
also on the decline of vocations in
Europe

Flanagan Kieran kieran.flanagan@bristol.ac.uk Conversion, prayer, spiritual capital,
virtue and vocation

Francis Leslie leslie.francis@warwick.ac.uk Young people, teenagers, religion and
values.

Frith Judy Judy.frith.t2 | @btinternet.com

Gee Peter p.gee@odi.org.uk

Gharaei F f.gharaei@ferdowsi.um.ac.ir

Gold Malcolm | mgold@malone.edu

Goldingay Sarah sarahgoldingay@yahoo.co.uk Performance/construction of roles
and group identity

Guest Mathew m.j.guest@durham.ac.uk Contemporary evangelicalism in the
West, religion and generational
change, religion and social capital.

Hackney Lizzie lizziestanyer@hotmail.com Church-based youth work and young
people's spirituality and faith
development.

Hakak Yohai Y.Hakak@)lse.ac.uk Masculinity/gender, body, the
psychological discourse diffusion into
religious discourse.

Harrington Melissa melissa.grovehouse@googlemail.com Pagan studies, secularisation,
sacrilisation, ritual, conversion theory

Harris Alana alana.harris@wadham.oxford.ac.uk Gender, migration and diaspera

Hemming Peter p.j-hemming06@leeds.ac.uk Religion and children, religion and
schools, religion and citizenship

Hewitt Roger r.hewitt@gold.ac.uk

Heynes Jeannine | JL_Heynes@yahoo.com Religion, gender, young women,
gendered issues in religious
education.

Hoeg Ida Marie | ida.marie.hoeg@kifo.no Confirmation research

llg Wolfgang | wolfgang.ilg@gmx.net Christian youth work; confirmation
work; youth camps; current project
www.confirmation-research.eu

Johnson Helen H.M.Johnson@Kingston.ac.uk Faith/voluntary sector schooling and

citizenship education in a multi-
cultural society; teacher and
interprofessional education; and the
scholarship of teaching and learning in
higher education.
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Johnstone Carlton carlton.johnstone@googlemail.com Church affiliation; church switching;
generations (especially GenX) and
faith and church; congregation
studies; popular culture and faith

Jones Lee leejjones5@hotmail.com

Jupp Peter peter.jupp@btinternet.com Cremation, history of; Death, history
and sociology of; Foetal deaths,
disposal of

Kaestner Christian | trck@leeds.ac.uk Interfaith. Education

Khan Asma asmakhan@cf.ac.uk

Khan Saleem saleemizdanikhan@aim.com Fundamentalism, South Asia,
Diaspora, Ethnicity and Caste

King-Hele Sarah Sarah.King-

Hele@postgrad.manchester.ac.uk

Kim Hye Won | hyewonkm@yahoo.co.uk Sunday school pedagogy, children's
ministry and immigrants.

Klingenberg | Maria maria.klingenberg@svenskakyrkan.se

Knowles Caroline | c.knowles@gold.ac.uk Religions, race, migration, visual
methods

Kunihira Albert aymu.org@gmail.com Non violence projects in Africa

Locke Simon S.Locke@Kingston.ac.uk Enchanted meanings of science in
popular culture

Lovheim Mia mia.lovheim@svenskakyrkan.se Young women, media use (internet)

Manders Gary garybfg@yahoo.co.uk

Martino Simone simone.martino@hotmail.it Secularization, re-enchantment,
Catholic Church

Matter Louise l.matter@ahrc.ac.uk

Mason Michael M.Mason@patrick.acu.edu.au Young people’s spirituality, primordial
spiritual experience and the problem
of secularisation.

May Sue sue77may@yahoo.co.uk Religious socialisation in the family
and at school

McAndrew Siobhan Siobhan.Mcandrew@manchester.ac.uk

McGerellis Sheena s.mcgrellis@ulster.ac.uk Youth identities and transitions;
apsects of youth health and well
being; experiences of young people
growing up in Northern Ireland in
times of political and social change.

McLean Janice s0565343@sms.ed.ac.uk Migration studies. Diaspora.

jmggg@hotmail.com Religious communities in the
diaspora. Youth and religion.

Mellor Philip p-a.mellor@leeds.ac.uk

Minganti Pia pia.karlsson@etnologi.su.se Muslim youth, negotiations on

Karlsson gender, marriages; citizenship

Moore Karenza karenza.moore@]lancaster.ac.uk Criminalisation of youth leisure,
young people's poly drug use in
leisure settings, and the spiritual,
emotional, and cultural significance of
electronic dance music clubbing.

Morshedi Abolfazl | ab_morshedi59@yahoo.com

Niemeld Kati kati.niemela@evl fi Youth and religion, young adults,
confirmation training, church
membership and church leaving,
religious change

Odell Brian brianjodell@hotmail.com Quakers, Christianity, Jesus

Okunade Atinuke bukosyn@yahoo.com

35




N

+

Orton

Andrew

a.j.orton@durham.ac.uk

Faith-based, faith-related community
and youth work

Otri

Sameh

otris| @cf.ac.uk

Page

Sarah

sarah@sociology.eclipse.co.uk.

Feminism and religion, gender identity
and religious roles, motherhood and
religion

Park

Chang-
Won

chang-won.park@durham.ac.uk

Confucianism; Christianity in East
Asia; theology and social science; the
social context of dying, death, and
memorial practice

Parker

Stephen

sgparker|1965@blueyonder.co.uk

Religion and spiritual education,
'popular religion', history of religion
in Britain, Islam in Britain.

Richardson

Chris

crichardson | @ntlworld.com

Religious beliefs and attitudes of
young people. Current research is on
theological disposition of Catholic
Headteachers.

Richter

Philip

pjrichter@stets.ac.uk

Rigg

Susannah

susannahrigg@hotmail.com

Beliefs of people in their twenties.
Spirituality and well being.

Risenfors

Signild

Signild.risenfors@hv.se

Young people's view of life; religion in
a multicultural context

Robbins

Mandy

mandy.robbins@warwick.ac.uk

Young people, teenagers, religion and
values.

Scalon

Roberto

roberto.scalon@unito.it

Religion and public sphere; Christian
Churches in European society; Moral
religion and politics in the post-
secular society; Bioethics debate

Scourfield

Jonathan

scourfield@cf.ac.uk

Religious nurture. Religion in middle
childhood.

Shepherd

Nick

nicholsmshepherd@yahoo.co.uk

Young people's identity development,
the relationship between religious and
cultural practices and theological
education. Editor of the ! 3

! 2 ( (www.iasym.org)

Singh

Jasjit

singhjmr@hotmail.com

Transmission of religion, sources of
authority and religious identity

Skiftou

Vicky

v.skiftou@gold.ac.uk

Spencer

Neil

N.Sped@aol.com

Collective worship in Church of
England secondary schools. In
particular, how worship in Church of
England schools can be used to help
pupils in their search for meaning.

Stringer

Martin

M.D.Stringer@bham.ac.uk

Religion in an urban context, and
Christian worship from a
congregational perspective.

Stewart

Francis

Fstewartre | @aol.com

Implicit spirituality with youth
subcultures, specifically those
associated with punk. Secular
replacements for religious institutions

Storm

Ingrid

ingrid.storm@postgrad.manchester.ac.uk

Changes in religious identity in
Europe,

Religio-ethnic identities,
Secularization, "Fuzzy fidelity" and
non-religiosity

Sweeney

James

j.sweeney@heythrop.ac.uk

36




N

+

Vincett

Giselle

gvincett@staffmail.ed.ac.uk

Trends in contemporary religiosity,
alternative spiritualities, spatial
analysis of religion.

Virtanen

Pirjo

pirjo.virtanen@helsinki.fin

Amazonian native youth,
representations

of indigenousness, corporeality, social
fields and alterability. Current
research projects: “Cultural Systems,
Folk Religion and

Modernization in the Amazon” and
"Man and Nature in Western
Amazonian

history”.

Voas

David

voas@man.ac.uk

Secularisation, surveys, international
comparisons.

von
Bromssen

Kerstin

kerstin.vonbromssen@religion.gu.se

Children/youth and religion in
diaspora, youth/religion and gender-
issues

Woaterhouse

Helen

h.j.waterhouse@open.ac.uk

Soka Gakkai in the UK. Notions of
practice in religion and music.

Woodhead

Linda

l.woodhead@lancs.ac.uk

Religion and emotions, theories of
religious change, religion and gender,
religion and power.

Wright

Stephen

revstevewright@btinternet.com

"The relationship between church and
culture, with particular
application to music.

37




